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AT

Rama spoke

uert Rfrer: wfed Aot e a9 wufaEn: SRk ReufE Hf

There are two types things in the three worlds; as with form and without form.
Some are perishable; some are non-perishable.

[‘Objects’, the ‘Padarthas’, the ‘words with meanings that refer to some shapes that belong to the perceived
world’ are of two types; some are of solid matter-forms, and so are prone to destruction; some are not made
of solid matter and so are not prone to destruction. Yet how does the world exist as a mixture of both?

How do these two contradictory thing react to each other?]

difagmfdaEgA-aleyd deoafed I M FuidaER=al=d deodicd Il

Those are known as invulnerable which do not dissolve into one another (are blocked by the solidity of each
other). Those are known as vulnerable which dissolve into one another.

- . ‘g’ N —— - ST |
Here the vulnerable objects are seen which dissolve into each other; but not the dissolving of one another in
the invulnerable objects.

[In modern language it is a question similar to asking how spirit and matter of completely opposing qualities
affect each other. Chit is formless, changeless and uninjured (Apratigha) always; whereas the world is made
of objects that change and perish (Pratigha). Body is also a perishable object and inert. How does Chit create
movements in the body, when it does not move or know of any other thing as the second?
How does consciousness which is not solid, move the solid body and cause its functions?]

d7 Hded A IS TegAvsel 3d: Udcdyufdd dcadunaad|
The consciousness which is of the moon-disc (when seeing the moon disc) falls uninjured from here to the
moon (and is conscious of the ground without any injury to itself) ; and this is experienced commonly by all.

[The perceiving mechanism in a Jeeva is invulnerable only. For example, when the sight which is directed at
the moon from the ground here or which falls down the very next second to the ground from the moon, stays
uninjured only.]

AU HBeUTdheUTgdphiodd IGFIUIFIG o  drgeniEyds|
If one is half enlightened, and is oscillating between the conception and withdrawing states, I talk from that
level only; not from the state of established Knowledge.

[For a Knower, everything is the formless invulnerable Chit-state.

For a half enlightened person, the body etc is there as vulnerable object which is acted upon by Chit.

For the ordinary people, the body, mind, ego etc are really existing things.

For them, that is what gets experienced as the Aatman. My question is from the ordinary world-level.

The body moves by the (Praana) wind ; what makes the wind enter the body to make it move, and be alive?]

&®: YIUTATSd: &1H  TAIcIRIREAd: JaRIfaddd T &Y ar ag & gl
What makes the Praana-wind to move about, from the source state? Tell me Prabhu, how does it come in and
go out? (How is it that wind enters the body and makes it move; what forces it to enter the body?)

FUAYTIY ATH ded UTddlcHs 3 de dTadid AR HRAS JAT

How can the uninjured state of cognition give rise to the objects which are changing, and drive this body like
a person carrying a weight?
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[How does the cognizing state is joined to this perishable solid body, like a heavy weight carried by a light
person? If it is so powerful, then I should be able to move the mountain also, by my cognizing power.]

afe wufde avq deaacaufdarcas &Y dfafaamor ga: gt a geafd|

If vulnerable object joins the invulnerable, then why does not a man move the mountain by his wish (like
moving his own body?)

[How the formless Chit acts through a form? It is unintelligent, as you mentioned! Then how does it act
intelligently with a form which is completely opposite to its nature?]

afaerara
Vasishta spoke

faPTHeTaYy Topraerd arell gfe fuar ger arfa daer wroneasdranfa arfa =
AETHERHETAT IR IcHD: IYATATT T dUTT Feed gl

When the tubular structure inside the body contracts and expands, the Praana (as air) moves in and out
through that hole. When the bellows are pressed from outside, the air moves in and out; so it is with the heart
inside.

(1t is just a mechanical process! The body is endowed with the mechanism to suck air and push out air!)

AT

Rama spoke

IRASTHAIEDR: Fhralddded: ATdcdled] A8 HHTEId dTeld: |
True! The ironsmith (a conscious being) presses the bellows and the air goes inside and outside, by

contraction and expansion processes. Who or what is that conscious thing that controls this mechanism, by
entering the nerves?

[A conscious thing is needed to move the inert body. Who moves the body powered by Praana to perceive
and react to the outside?]

A HY WG HYUAD Ad HIhY HATAT Td HIEAEITACT: |

How hundred nerves act like one (body) and one (body) acts like hundred? Why the (non-moving) wood,
mud lump and stone are conscious in essence (if Chit is in all), yet do not move independently like our
bodies?

FEAle TR IE&] WU, THchd TEJ SISIHAAAE Tfeg ARG & ag
If conscious, then why do trees not move through that consciousness? Tell me, why is it that the moving
bodies like this (as ours) alone, are capable of conscious enjoyment, yet as a fixed measure?

affeaa

Vasishta spoke

Hed - Haed AH eI ATITA AHTHAITHR 3T dAlhsITAH|

The inner consciousness alone (endowed with Kaama, Karma, and Vaasanaa) moves the nerves in the body.
The activities of the objects in the world rise like the bellows used by the ironsmith.

(Vaasanaas act as the iron smith for the bellows of the body to produce the actions of a Jeeva.)

[Consciousness in a Jeeva is just a reaction-state to its perceived object, where the Chit exists both as the
object and its perceiver at once. |



AT

Rama spoke

[If consciousness is powerful enough to move the wind inside the body and the nerves etc, then why cannot
it move some solid object outside of the body?]

AREAIGNNEY § qUide Jd AU diaearedield & agl
Hey Muni! All the air, nerves etc inside the body are all vulnerable (physical).
How the invulnerable consciousness moves it, tell me that.

AfaeuidarsrT afg quidercas AregalotadeldFdl AlgeaT|

If consciousness which is invulnerable moves the vulnerable object, then the (river) water at distance should
also move by my wish (and come to me).

Tufdamfdef@d afe garda: dedd HMiGTda dqmdiead: & e

If the vulnerable and invulnerable objects mix together, then ‘mere wish’ is enough to move them; so, what
is the need for moving the organs of action anywhere? (Vaasanaa is merely a wish only!)

gufdammfear: 8w aifeg afedyr qdaeatd 73 AV HAT 7 |

Hey Muni! Just like there is no mixing of vulnerable and invulnerable objects outside, so it should be inside
also. (Vaasanaas are also formless and produced by delusion only.)

Hed: T AT a1 FJAVGIHIT AT A Jeoied dgary Al

Tell me if there is some other factor, that gets experienced by the Yogi within himself, as the mixing of
formless with the form, and tell me how it is.

[This argument could go on without end. However, the concepts of vulnerable and invulnerable also are part
of the perceived only. Form and formless, change and changeless, perishing, non-perishing, all are words
connected to the perceived only. There is only the Chit-state not even definable as Chit, the imperishable
state. So what could be there as the contradictory principles of vulnerable and invulnerable?]

affeaa

Vasishta spoke

HIHCEATION HADPINIAG ad: FIPdFHIY U] HATUTHYUTH|
For all the trees of doubts, this statement is the cutter of all roots.
To experience the oneness, listen to this word which is an ornament to the ears.

7% fhfaes amita avg aufad FafRcader a99E Aedavfad da|
There is nothing that is perishable here, anywhere (as any solid object at all)!
Everything at all times is the tranquil imperishable that has spread out as all this.

YE Hidedd Fd AedAUidarcHs TErdiald gednie Faeadaheuding|
Everything is the pure tranquil state of Knowledge (understanding) of imperishable nature.
The elements which make the objects are like what is seen in the Svapna and imagination.

HETaed I ARdIc PRUTHTTANS RS HTecATcHAT AN Hfa Ricsatasm g2

All this (perceived) (as Chit-form) has no beginning or end, because of the absence of the cause.
Staying as a deluded entity as if, Chit alone shines as if experiencing the Svapna.



gl: &TAT aRRIAIT Gdar: AR fGer: #edr Rt sruaufae fag: |
The space above, the ground below, the wind, the sky, the mountains, the rivers, the directions, are known as
the ‘Knowledge of the imperishable kind” with a host of causes connecting them.

[Objects do not exist as solid perishable things as separated from the consciousness; they are part of the
consciousness only. That which is understood as an object is made of ‘understanding’ only.

The Knowers know that the hosts of objects which are connected to each other as the causes and their effects
are actually Brahman alone, which is the ‘imperishable’!

Elements are just conceptions only and are understood as the basic material of the objects. This is the
Vyavahaarika Satya, the necessary truth of the world; not the actual (Paaramaarthika).]

e IS HhTELTElG af HI LeIAYT I Ucded fafg Al
The inner faculty of perception (which is said to be the conscious agent), the elements (that are grouped

variously as the objects) and also the (material) objects like mud, wood or stone etc are all the ‘empty and
the not-empty consciousness only; and nothing else.

[When one is conscious of the objects, they exist as a part of the consciousness; when not conscious, they do
not exist. Everything rises from the emptiness of the Self which stays as not-empty, as the form of the world.
The Chit is neither conscious nor inert. Consciousness is just the state of perception. ]

STORY OF AEINDAVAS

TAaHCATET U] HAUIHEOT HAT T GaHD dlcehdleda auid |
Listen to this story of the sons of Indu, which is an ornament to the ears.
I have already narrated this previously, yet I will again repeat it for a different purpose.

JA TAAABUAAIIT depu] UG FaHgne g g Acead |

For understanding the answer to your question, listen to it again, so that you will know that Chit alone is all
the mountain etc.

HIEARI Uhadcd SlaTsoTlsHdiegsl: TUAEhATIRY FelfedegRid T |
In some past world network, there lived a Brahmin. He was engaged in penance and the performance of
Vedic rites. That Brahmin was known by the name of Indu.

G TEITHAYAT STl eIl 3 HEIRRIT HECHTAT AGATHEUG HATH |

He had ten sons like the world has ten directions. They were very noble in disposition, great in character,
and were the great abode of all good qualities.

T dul drergerd: Adrseafdeguradt g Horar g Theer 3a &1

In course of time, their father disappeared for those ten, like Bhagavaan Rudra the eleventh one at the
dissolution times.

TEIIITH <Tsh AT Ui 3eqeh fGaeda gear dRifdelr<e|

His wife also followed him, afraid of the pain of separation from him, like goddess Sandhyaa (evening time)
with the eyes of stars (TaaraaVilocanaa) who was in love with the day-time (disappears after the day is
gone).

TAE AT g Wil AU aTem: Ppaledeipecdacdl eaer AT |

After performing the funeral rites, those sons were heart-broken and went to the forest, to do contemplation.



YROTEAT FAEATAT BT FAGIAATH Gl UROT Jedfdl: Hool: TATH ISR I |
gfd O a7 Ry Igusraar g 3¢ HfReaIAygfAfdea deaeR |

‘Among all the forms of meditation, which is the excellent fruit-giver, absorbed in which we will remain as
the Lords of all’; all the ten wondered like this; sat in the lotus posture; started discussing the same inside the
hollow of a cave, without getting disturbed by anything.

TSRATEARIVSIERUTAT fEUAT: 3aTe: TIIeidd STguafaedd:
sfd GRecT TeeregrRorr R AdAfaaeedeysa RRf@ar g

‘By staying in the full absorption of the state of Lotus born, we will be in the form of the Jagat itself
undisturbed by anything else.” Deciding like this, they for long sat with closed eyes, absorbed in the state of
the Jagat with its Brahmaa, like painted pictures.

HATERUMEE IR dTdGegdl: THATHIGRATE! T ATad Gehl: YCHI: heblelcdl ITcT:
mﬁ%ﬁa@m ARTHAFITIGETT TSTATHTI samﬂ:l

With their minds absorbed in such contemplation, without swerving even slightly, they stayed like this for

eighty months. Their bodies dried up and turned into skeletons. The wild beasts ate off their limbs.
They (as the vulnerable bodies) perished like the shadows in the hot sun.

[But did they really perish along with the bodies? No! New bodies were created by their minds.
The very world-forms that were conceived by them, became their bodies. They were now the Viraat-forms.]

3% Sl STede, |alsy Haicdd: Sid HURIAT Wl Srefhleilsggecid |

‘I am Brahmaa; this is the world created by me’; as they stayed absorbed in such a state, a long time elapsed.

drfel Raeacefe aAdheaTaTdedd: HUeHa Slecdd & dolfed J qh|

Their minds which had lost their original bodies became ten worlds as their bodies, because of the ten
contemplation-states.

sfd aui Rfe=sT @1 AT Fhel ST AHcdearacowla fAdr arpRafoidr Gideadcdrd

ST AWl sgarerete; dq1dd Rercaa fafy & deeaichageadns]

In this manner, the wish of the Chit itself became all those worlds.

It was of the purest nature and without form, and made of their conscious awareness only.
The lands and the mountains of the world were made of their knowledge-form only.
Understand everything to be of the nature of Chit. Tell me, what else is there?

[The Aeindavas were able to get out of their individual-body conceptions and stayed as the Viraat-bodies.
Their consciousness alone existed as their solid world bodies, and were under their control.

They, from their limited Jeeva-states turned into the totality states of their worlds.

They were at once all the conscious and inert objects.

But an ordinary Jeeva is identified with the body only, and exists as a limited consciousness that is controlled
by the Vaasanaas only. He cannot ever renounce his dream identity connected to his tiny world of relatives,
gods, possessions etc. Though his world also exists as his consciousness only, he is bound by his limitation-
concept. How can one whose consciousness fully believes in its limitation as as a body, move the mountain
or river? Just by an outward wish, you cannot move a mountain, like a magical feat. Moreover, the world of
a Jeeva is a tiny part of a totality-mind state, and is bound by the rules of that ‘totality state of conception’
which is with its own rules and regulations.

A Knower who is not tainted by individuality and who has no Vaasanaas at all even in the least, exists as
Chit alone, with the entire perceived as his body. He can enter any world at will, he can create any change in
the objects by a mere wish, since he exists in a non-solid world.]



fepet FfcTTITSSITel AWl fohaATcH TTUT AiAGTRRIREIcTATRAd N dd|

What else is the essence of the tri-world phenomenon you observe as solid?
It is just the emptiness of consciousness-expanse only; and nothing else.

faga & U7 fhioaese: dfcdred, Hiddedred dglgad o o=

Without water, there is no existence for the waves. Without the principle of this conscious awareness,
there cannot exist any movement at all.

[Actually nothing moves in the world; nothing is destroyed in the world.

Like the ocean is made of water drops, the world is made of tiny perceptions states only, which get
connected by the mind.

Let us take a pot and break it into pieces. We now define the pot as perished, broken!

Actually what is the ‘destruction of pot” made of?

Tiny perception states of the images and sounds of pot’s various positions alone -‘as from its full state to the
broken state’- get perceived by the senses, as separate perceived states in an order. Continuity is maintained
by the fastness of perception (as in a reel of a film.) Mind connects these various positions and images of the
pot as one coherent scene; and understands the pot as destroyed. Nothing was destroyed actually, except that
there were different cognition-states of the pot-image from its unbroken state to the broken state.

Movement is also nothing but the position of object at various time and place measures; which is connected
by the mind. Nothing moves actually.

The mind empowered by Chit alone produces the ideas of movement, destruction etc.

The world as such is the colourless, soundless, image-less emptiness alone.

On this empty canvas, anything can be drawn by the mind as its perceived.

In the human world bound that is by ignorance, maybe the water does not flow towards the thirsty person by
wish; because he is bound by the ideas of his own limitation. These limitations are there because of the
particular rules ordained by the Creator of that particular world. It can be otherwise also, as in a world of
Gandharvas, or some such supernatural beings.

Rama’s question reflects the questions presented by the ignorant ones who believe in the solidity of the
world. As Rama mentions, these people are neither in the highest state of knowledge; nor in the lowest state
of ignorance. They see the solid world; and have faith in the Chit principle also; yet fail to connect the two as
one; because they are still in the state of duality only.

The vulnerability of things also is different for different worlds.

We cannot question the truth of Chit, which applies to all the worlds of any nature.

Perishable, non-perishable, formless, form etc, are all mind-created concepts that belong to the ‘perceived’
of this particular world only.

Worlds of any sort can be there, similar to where dreams of any kind could be there. Yet the causality factor
is never transgressed; regularities never go astray; measurements never go wrong; calculations never fail;
rules never get violated. That is how the perceived can remain as the perceived.

This is the Chamatkaara of Chit, the understanding consciousness, the Knowledge-essence, the ‘empty
expanse of nothing’ which alone shines forth as everything.]

Uecara I Reaafa sofed @ aur ReAgady sreesgenraiy|

Just like these worlds of Aeindavas are made of consciousness only, shining in emptiness, these objects like
wood, lump of mud, stone etc (here also) are made of conscious awareness only.

[Objects do not exist as separate from the perceiver.

The ‘perceiver of the stone’ is one single unit of stone getting perceived by a perceiver.

Perceived and perceiver are interdependent; each cannot exist without the other.

The whole of the perceiver, perceiving, perceived factor is the ‘togetherness’, as the entire perceived scene.
A perceived object like a stone or wood comes with the perceiver-Jeeva inbuilt.

So it is with every object of the perceived, living or non-living.

Knowledge-essence alone shines as the object of knowledge and the knower of the object.]



FAdeedHheUFd SICAHUITAT: TVt Hebou! SICadHIAIIC: |

The conceptions of Aeindavas had turned into (solid) worlds (in whatever way they conceived it to be, step
by step, in a meticulous manner); similarly the conception of the Lotus-born (Creator, has turned into this
world-state) (of Rama’s).

qeATfeed PRI agen ureur gar: AEHATS ¥ 9 ReATAagATda#H|

Therefore, all these solid objects like the hills, lands, trees,, the five elements (that group as objects), all are
just the spread out shine of Chit-expanse only (as the objects of Knowledge and the Knower of the objects,
as one unit, as an extension of consciousness which is in essence the Chit, the common essence of all as the
‘I-less Existence awareness’).

Rigen™eadr RcgifemeR Regy: aRcrRcadafa dedegasricead|

Chit is the trees, Chit is the space above, and Chit is the mountains (because Chit exists as them).
Like the worlds of those Aeindavas, there is nothing that rises here that is not Chit.

[What you understand as any object is just your understanding itself extending as that object.

Whatever you do not understand through the medium of senses and the mind is non-existent for you.

The past, future, present etc exist as the object of consciousness only!

What can exist outside of consciousness? Even your individual self is an extension of this consciousness
only. This consciousness is not the character of the inert brain, but the Reality-essence which exists as any
experience of any object.

There is nothing as some formless changeless invulnerable reality as opposed to something that exists
separately as vulnerable object of the world. There is no two or one.

All these words belong to the perceiving mind, which survives on divisions only.

Or, do you still falsely believe that there is some separate Reality as a conscious agent like a potter, who
uses its movement like a wheel, and makes the solid objects out of elements like a potter makes the pots out
of clay?

Understand that your own awareness exists as the awareness of the stone or the awareness of the tree.

As your awareness shifts from one object to another, your awareness exists as the awareness of those objects,
as disconnected perception-states, yet connected as one by the basic Chit (Self) which is in-between the two
cognition-states.

The world was not already there before you entered the world as a consciousness trapped in the body-1.
With your appearence, the world revealed itself as per your intellectual purity.

The world you experience is what your awareness exists as the world.

If you want to correct t or change it, change yourself; make the intellect pure with dispassion, make it sharp
with Vichaara; discard what is not real with Viveka; then see the world existing as the pure taintless Chit
only. There is nothing invulnerable or vulnerable; everything is made of awareness only, like the sunlight
existing as all the colours. Even the colours are different as per the health of the brain; so does the worlds
exist as different as per the health of the mind.

A JeevanMukta alone exists as real in this magical panorama presented by Chit.

He is story-less and exists only as the knowledge-body.

Rest are all inert body-things only that are made of vulnerable matter, the dream-characters maintained by
the dreams themselves. The higher intellects like Shiva,Vishnu and others live in the ‘real worlds’ made of
real people of their own kind. If you want to meet them and offer your respects to them, rise in knowledge
like them, and become real. Do not confine them to your imagined god-images and concocted stories of their
lives. To meet a Shiva, one has to be a Shiva himself; and such Shivas exist in limitless number in the Chit-
space. This world is just a dream of some Brahmaa which runs by his rules and laws. ]

FeATIEolleled Fagederdshes TINNHAT HIT: PellsT Tohadsiena|

The empty ChinMaatram is the potter. Moving of its body is the wheel. Its body itself is the mud. Some
world gets made without a break. Is this how it is? (Is this your idiotic belief?)

Hheufafdid @9t Tueiled Adan: ded aiedenfe fraafefa weaam|

In this world which is made of conception only, if the stone is not made of awareness shine, and also the
mud and hills (made of the same shine), then tell me what else all this is?
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[World exists as the totality of memories and impressions in the ‘Self”, which is the common essence of all
the Jeevas. These memories, impressions, ideas are exchanged with each mind, and an idea of the solid
world exists as the most invulnerable delusion-state.

Any Creation is just a totality of reflections of many mind-mirrors of the same type.]

PAFEHITEDRT IS T AleR |

The varied experiences related to the objects; the memories of the experienced objects; the impressions
produced by them; the varied wants; all these are held by Chit within its own belly, but not as meaningful
manifestations (but just as some hallucination of the deluded Jeeva-states).

USTHE BeddlGAHA IS heTadi# |

It has already been explained by me, as to how it is different as the empty meaningless realities for the
ignorant, and how it is the same wondrous state of Chit for those who understand the truth.

g gfder arfed ARl AR gaicata aur O FReY s¢caad|

‘That state of Knowledge only’, (as the common essence of all) holds everything (conscious and inert) like
gems in a heap of gem (as the total lustre of the gem-heap).
That alone, as the essence in all, rises as the ‘meaningful (dream -object)’ in the total mind-structure.

o a AT seon:, Fafaceasma 31, dac ad sEifa @)

These objects which are not the effect of any cause are not different from Brahman in the least.
“ It is its own nature’; this is the ascertained conclusion that everything is Brahman.

TUT gqd g decaaddsdel Faaafdaidol WIcHR—ITcHAT =]

The water moves by itself, by its own effort, and fills up the hollows in the ground very fast, without another
agent, because of its very nature. (So does the Chit shine as the perceived, by its very nature without another
agent.)

[The consciousness, the awareness of existence spreads out naturally as the world you experience, and is
termed as the Jeeva-state. It is a distorted image of the solid world with solid people, because you see it
always with the mind-glasses, the idiot-thing which makes up stories. Break off the glasses, and shine as the
pure Self alone! Be like the space when living with the dream-worlds of others; unaffected and pure!]

TSIl S9Tfed Uhdied Siolied ATcAeHATISIEI: TAEATCI o AATT|

The worlds shine like the worlds of Padma and Leelaa, (as dreams conceived by Vaasanaas only) (or as the
amusing sport of the Lotus-born) (or as the lotus rising from Vishnu’s navel at Padma-Kalpa as the world-
play) as the shine of Chit Brahman and do not differ from it in the least.

HATTATATE, T FeATd §I&l WicHAD Aed FGAAANET RGAFAE So1eq|

Brahman is unborn, unblocked, is of the nature of existence alone and is made of emptiness.

Jagat is the tranquil state, a middle state between the real and unreal, (looking real, but unreal in essence)
(like the unreal costume, the mind-screen worn by the Chit) and is ChinMaatram alone.

aca‘iao—awaqa\alié Hheusldlia RYyd deafaesafafa awmsar Afdesaal
Mountains etc are all made of conscious awareness alone; and exist in the world of Samkalpa.
The ignorant who calls it inert (and solid) is laughed at by the Knowers.

[Every bit of the perceived is some knowledge received as Bodha.

Be it a mountain, or a river, or a wife, or a husband, or a child, or a relative, everything is just a form of
Bodha only. That an object is inert, and that another object is alive and conscious; is also a form of Bodha
only. Bodha is another name for awareness. There can be the awareness of inertness; but Bodha is not inert;
is not conscious also as opposed to ‘inert’.]



11

SecATcHd HheUAAAdN It & WicADla dde I Jel Hheds STIId|

The worlds are one’s own essence, are made of the conception only, are seen in the emptiness, and are made
of just emptiness (appear newly at every mind-agitation, rise from the emptiness of the Self as a wave and
dissolve into it the very next moment). This world is produced by the conception of Brahmaa.

[What your subtle wants are, that alone shines as what you see; not that always the conceptions will fructify
as what you want; but the wants alone will create the scenes of your world, like a dream seen in your own
mind. World is a mixture of many dreams of many Jeevas.

This totality of dreams is known by the name of Brahmaa; who is the conceiver of this world. He is not a
person or entity, but is the Chit alone shining forth as a mind, the information-processing nature.]

rqardied €fg: e fer fAeead draamafee g:@ <fer ofver faeiad|

The faster this vision of truth rises, the faster the pain (of worldly existence) dissolves off.

Jrgaraied €fR: dedd d RuTadr daaafee @ sdcufdas a=e|

As long as this understanding is not there in the mind, this pain will increase in thickness consequently.

ErdgSpaAeIAAAT TRAUIAA FYIAITERT o dherfacdiaRmFaid|

For those fools, who are stuck with the evil deeds of the long past (stored in the mind as attachments, desires
and hatred), and who do not see the truth, this worldly existence is as hard as the diamond; and never ever
subsides.

[These ignorant Jeevas will forever exist as dream characters only as animals, or humans, or trees or
whatever. They will move from dream to dream with different dream identities, dying again and again
without a break.]

TEIPId T HATHASTHAR: TAT o IF F T ATH JAEIGAT|

There is nothing with a form here, not also the recurring states of births and deaths.
There is no existence or non-existence (of Brahman and world as two separate principles.)

Med W Hafd hddHATCHACY SENAAT hFIAAAIAAT ATTEd |

The tranquil state of the Supreme alone shines in this manner in itself.
There is nothing that shines as anything bereft of the Brahman-state.

I AM CHIT, THE PILLAR THAT CAN EXIST AS ANY STATUETTE

HTTeda A AA A T AT HATARATOTHAT N AAAATHTSH

I am the pure form without the least of anything as left back, with the deeply pervading roots of that Chit,
which produces the ‘world-creepers’, that have no end or beginning, the roots of which are never found.

Heqeafaaadgaatd A RUd dg gd ITdaieaAnerd

I have hosts of statuettes of worlds within me (as probable states), densely packed without a gap as my
eternal state, yet am without birth and death.

AT Al ed i @datdalld TdedeldIuISaTHhEu,

I am existence alone. (I just ‘am’ without the quality of existence.)

I am all that is produced by the hand as limitless actions (of limitless Jeeva-world statuettes).

My limbs (as all the Jeeva-states) are beyond count and limitless, and of the nature of bound (with
limitations as if).

HHATFRIcHDHAG fodeHd Td EIFHERTAA A faehet:|

My covering is this Aatman, the understanding nature. [ am all this.

I (as Chit-state) am the ‘firm pillar’, the “‘unborn silent state’.

Enough of doubts! (Know this and realize this.)
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Ud ARG g ed SITcad Hdede HAlA ATgETa Hriafad|
In this manner, the ChinMaatram alone is the untainted reality of the tri-worlds.
There are no beings here; or anything that is understood by the ignorant (as solid independent objects).

AT WRTTE aeg Fufdd P e Ted fhfRmeufaaaraa#|
Therefore, where are the differently seen bodies? Where are the differently seen objects which are
vulnerable? Whatever is seen here is the single invulnerable state that is spread out as all this.

ferd Rigeaiar RiggafFa e aed @ Fud RuaamasaAra i s |

Chit-expanse is in Chit-expanse; tranquil state is in tranquil state equally established.
The expanse of emptiness is in empty expanse. Knowledge is grandly revealed in knowledge.

g4 Gfdeay Ued Tcat g Safd Rydaufdarer darat aufaar ufa:|
Everything is the pure awareness of Knowledge only and quiet, like some really experienced dream in the
waking state, staying as the invulnerable state only. Where is the vulnerable state at all?

FI CEAIAl: FAAITA] FAEAUR cAAamfag g & aufdaiuaA|

Where are the body-limbs? Where are the sinews and nerves?

Where is the skeletal structure (except as Bodha)?

Understand the body to be just empty space only (made of sense perceptions), looking as if it is vulnerable.
(Objects are just images produced by the mind on the swaying elements. They gain solidity only when you
are conscious of their solidity, through the ‘touch-sense’.)

dfacemt RR: dfacafafeicgagees aeaaufayg ad a gufagafa &
Hands are Samvit (awareness); head is Samvit; the group of senses are also Samvit.
Everything is the quiet invulnerable state; there is nothing that is vulnerable.
(Vulnerable nature is also Bodha only.)

SR : TIARUEIHTACATSSTICEI: 3¢ . GHald Teddhdedda |

From the empty expanse of Brahman by its own nature of the world-state, all this happens as if with cause,
but without any cause.

d SR T B Hadguuaa 9T A fAvifd qaur aa daad|

It is observed that the effect is not there without the cause. (This is the fixed rule of the perceived.)
Whatever has been decided as its nature, that alone gets observed as its quality.

HRU e B Fgfeguad aumfaadary dfdercalcaaegs|
This effect (world) without a cause, is observed to be the same as the Reality (through Vichaara).
Whatever the ‘understanding nature’ wants, that alone gets perceived (as the world) for sure.

T FHATA FA T FIF FIUT ReATcamadn Jereafed Farcasad|

Just like in the Svapna state everything everywhere happens in all manners, so also in the Jaagrat also
everything is there because of being made up of Chit.

FaTcATA SEIUS ATATATCHAT TEAAT 3EcIPRUTRIATOT JdT PRUTSTY |

In the state of Brahman, which is the essence of all and stays as the manifoldness and non-manifoldness,
there is the reality of effect without cause (as the world-perceptions) and the things produced by the causes
also (as a part of the perceived worlds.).
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Ueh: Hed Hafd JAT & fhelegdr: UATdT HdolaTcd HhedsTardl Iror:|

One becomes thousand like it happened with the Aeindavas (by a single individual becoming thousands of
individuals at once).

Each one became a world teeming with countless beings, by conceiving themselves as Viraat-bodies.

qedAs Hdid didel T dAT & Icagsy Thurvdre: TR Hdgy: |

Thousand becomes one when conceived so.

When all the Devas like Vishnu (Shiva, Indra etc, who are seen as different image-forms) are contemplated
upon as one (as rising from a single source), then the whole Creation will become a single body.

(The entire tri-world with all its beings shines forth as the undivided luster of the Self!)

T U HIAT: Fdedidl ART Th Td HIhId FJaacaiicy:|

Though hundreds of rivers keep flowing, the ocean (into which they dissolve off) will be one only.
Though made of many seasons, Time is one only (when seen as just continuously changing patterns).
(Though manifold, the world is the non-manifold state of Chit only.)

ISR Tard ge: T Falled: FataAligdieaNIhR: FIIfaepersi |
The expanse of conscious awareness alone is this body rising like a Svapna.
It is formless like the mountain seen in the Svapna, though solidly experienced as real.

deATdeeAIcHD HAgRagyaacdaeUegriaanied! Redidhadd ST
‘Perceived’ and ‘not perceived’ as in the states of Svapna and Sushupti of the sleep state, are not different as
shown in the example of the wind and its movement. Therefore the world is Chit-expanse only.

SBT T8 g9 I RIgld WA raeat FardTid ReedidAeAar Siord|
The tri-fold unit of the ‘Seer, seen and seeing’ is the shine of Chit and the reality of nothingness.
It shines forth as the empty state of Svapna. Therefore the world is Chit-expanse only.

TICIATCAY HecAT UAAFITT: TIt FHATRAAN aR<rd v |

The state of the world is unreal only, and shines as the ‘delusion as if from the beginning of the creation’ in
the Supreme, like the fear felt in the dream. When understood, it subsides.

THET: Tfac: TI JAT HTHTARYT ATATISTIRAUT Jael TP ae|

One Samvit shines as many in the Svapna; so also, the Chit shines as many objects, like the worlds seen in
the sky.

IEAIT T TOMT decll HecAhda AT FAhEaddet Hfa i

In a house lit with many lamps, there are many shadows seen as one.
Similarly the ‘all powerful Chit’ shines with its many powers (as one).

T ERuTAFgadl Riared ciea garfaetegor @ &)

That is alone the world, which is the spray of waters rising from the ocean called the Shiva (auspicious state
of Brahman), like the hosts of trees seen in the sky.

Ay geifaey) cafaRweal sEmeget &  FAAmy wiffdeg: |
Maybe in the sky, the groove of trees may look as different; but in the ocean of Brahman, there is no separate
water-drop called the world in the least.



